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restored. This defect is mostly due to the default of the
followers of those other systems. The criticism is often made
that Indian philosophy favours illusionism and asceticism, is
world-negating and is different to the needs of love and social
service. Though this charge is unfounded and refuted by
our leading philosophers, the critic is fully disarmed only if
he is made aware of the ethical and religious foundations
of Vedanta in Dvaita and Vis'istadvaita. Dvaita insists on
the reality of absolute difference between God, the self and
matter, and defines God as the instrumental cause of the
universe. The jwa is finite and can never become infinite,
and the text construed as <( Thou art That" really means by
reference to the context (< Thou art not That," God can be
attained only by bhakti and, even in mukti, there are eternal
differences in the experience of God. As good and evil are
exclusive, good men alone attain God and there is no hope
for wicked men. Viyistadvaita is a philosophy of religion
which does equal justice to the metaphysical needs of synop*
tic thinking and the religious needs of universal love. The
Absolute of philosophy is the God of religion and He is de-
fined as the ground of existence and the goal of moral and
spiritual life. He is immanent in all beings as the Life of
their life and the Light of lights and is at the same time
eminent as the pure and perfect. The finite self has its own
unique value as a monad, but at the same time it is a mode of
the Infinite sustained by Its life and dependent on Its redemp-
tive love. It is eternal as an entity, but is not external to
God. Moral life presupposes the freedom of the self to give
up its egoism and attain self-sovereignty. Spiritual life is the
realisation of the self as different from the mind-body $ and
the knowledge that it has its being in God. Religious con-
sciousness is awakened when the purified self sheds its selfish